doctrine of eternal security
I. Introduction.
A. While the doctrine of eternal security has generally divided Christians into two opposing theological camps, there are really more than two views about the matter of whether or not a believer can lose his salvation.
B. Although it has often been reduced to a conflict between Calvinism and Arminianism, those with sound doctrine recognize that both positions have their theological problems.

C. Simply put, some argue that one can repudiate, forfeit or lose his salvation while others argue that the Christian is secure in regard to the matter of his eternal destiny.
D. The logic used in the first position is that if one establishes a relationship with God of his own free will then he can choose to end that relationship by virtue of that same free will.

E. Those that suggest that one can lose his salvation most often do so based on the individual committing certain sins that return him to an unsaved state.  Gal. 5:4; IITim. 2:12; Heb. 6:4ff
F. The second position advocates that if one believes in Jesus Christ he is imputed with eternal life and cannot lose that life in the future no matter what he does.

G. To further complicate matters, there are at least four variations on the two opposing views that make the matter somewhat more difficult to resolve.

1. Truly saved persons forfeit salvation by sinning and may regain salvation by repentance.

a. This view suggests that Jesus saved believers from sin, but the power of sin is too great for Him to keep them saved.  Matt. 1:21
b. Generally speaking, this view only focuses on certain sins (often the shocking ones like adultery, murder, etc.) while ignoring the matters of mental attitude sins and verbal sins, which should be equally damning.

c. This view confuses the matter of Ph1 salvation and the necessity of dealing with sins  after salvation; it confuses relationship with God with the matter of fellowship with God. 

2. Truly saved persons can forfeit salvation only by renouncing their faith in Christ; once this happens, it is impossible for them to be saved again.

a. The logic behind this view is that if salvation is a matter of one’s volitional choice, it should be equally true that one can divest himself of His relationship with God by another volitional choice.
b. This viewpoint comes from a distortion of a difficult passage in the book of Hebrews, which is not dealing with Ph1 salvation in the first place.  Heb. 6:4-6
c. The passage is a difficult one, but may well only apply to those believers who abandon their Christian walk and return to Judaism and its practices.

d. It also confuses the issues of repentance (changing one’s mind about something) and Ph1 salvation.

3. God chooses and predestines certain people to be saved apart from any foreseen faith or works; Christ died to save and keep saved only these people, and a professing believer will continue to persevere if he is really one of God's elect.

a. This view is that of classical Calvinism, which contains a number of distortions about God, volition, the nature of man, the nature of the atonement, and the matter of spiritual faithfulness.

b. All five points of Calvinism (as expressed by the acronym TULIP) are wrong; some points, like limited atonement, are actually disproven by the Bible.  IJn. 2:2
4. True believers in Christ are eternally secure because of the perfect work of Christ and their union with Him; they can be absolutely certain of their own present and future salvation based on the integrity and faithfulness of God.
a. This fourth view is the correct one and the other views are based on a limited number of difficult passages that are often not exegeted or interpreted in context.
b. When one considers the doctrines within the Bible, the clear teachings must take precedence over obscure or debatable texts; the overall message of the New Testament is that believers are secure in Christ.  Rom. 8:1

c. It should also be noted at the outset that those who reject the doctrine of eternal security most often do so based on their view that such a doctrine leads to complacency among believers and promotes the idea of a license to sin.

d. However, one should neither evaluate the veracity of a doctrine by experience (although sound doctrine will generally be demonstrated to be true in experience) nor should he reject it based on misapplications or distortions of it.

H. Everyone who advocates any of the above positions likely does so based on his interpretation of the Scriptures; however, those lacking certain doctrinal understanding often confuse the meaning of passages because they do not apply the correct hermeneutic when interpreting, or because they fail to understand the difference between technical terms and non-technical terms.

1. If one does not have a sound theological grid to begin with he will approach the Bible from a faulty starting point with incorrect presuppositions; even if his logic is flawless, it is almost impossible to come to the correct conclusion form an incorrect starting point.
2. Before one even begins to evaluate difficult and/or controversial theological questions he must begin with the clear and documentable principles and truths of the Scripture and a disciplined set of vocabulary and doctrinal concepts.

3. Additionally, one must recognize that while there are technical terms in the Bible (terms that mean the same thing in every context) the majority of terms are not technical and must be evaluated by the context.

4. For instance, the term death is used at least eight different ways and the term salvation is used in at least four different ways.
I. As one author has noted, while the two prominent positions focus on this important visible issue of security, like an iceberg, there is a lot going on under the surface because so many other doctrines must be considered; there are many presuppositions that one must bring to this debate.

1. The issue of human depravity.
2. The issues of foreknowledge, election, and predestination.
3. The matter of free will or volition.
4. The issues involved in salvation, sanctification, and glorification.
5. The nature of the essence of God.
6. The continued function of the old sin nature in time.
7. The matter of what constitutes salvation in the first place.
8. The matter of how one defines repentance.
J. Another matter that is critical to this issue is something that is critical to any biblical discussion--the matter of how one defines the terms within the discussion.
1. The key definition that is critical to this issue is that of what exactly is required for a sinful human to obtain a relationship with the righteous God; this has resulted in significant and ongoing controversy over what it means to be saved.
2. There has, and rightly so, been a significant outcry about what has been called “easy believism”, which is the idea that anyone who has claimed to believe in Christ is saved regardless of whether or not he manifests any type of spiritual production or growth in the future.

3. Since the entire issue of security is only germane to believers, one must first establish a biblical definition of how one is saved and what it means for one to be a believer.
4. A believer is defined as an individual who has genuinely come to trust Christ as his Savior by accepting the terms of the gospel; he accepts His substitutionary death, burial and resurrection as the basis for the forgiveness of his sins and lack of condemnation.
a. The gospel includes the rejection of the spiritually empty, pre-salvation life and submission to the commands of God.  Acts 14:15; IThess. 1:9

b. The grace of God is the heart of the gospel, which effectively eliminates human merit from consideration.  Acts 20:24

c. The gospel is the only means by which one can experience salvation; it contains within it the very power of God necessary to produce salvation, to acquit one of his sins, and impart eternal life.  Rom. 1:16

d. The gospel is not limited to Ph1 information only but includes information with respect to the matter of God’s final judgment.  Rom. 2:16

e. The true gospel contains information regarding the Ph2 expectations of those that have professed faith in Christ.  Eph. 2:10; Tit. 2:14; IPet. 4:2
f. The gospel contains information with respect to the matter of SG3; as such, the gospel of God produces hope with regard to the future.  Col. 1:5,23; IIThess. 2:14
5. This doctrine only applies to those that have accepted the terms of the gospel in reality, it does not apply to those who merely profess belief in the truth.  James 2:19; Matt. 7:22-23
6. While many seek to define the term repentance as an emotional term for sorrow or grief, the Greek family of words that includes meta,noia (metanoia--repent) simply means to change one’s mind and adopt a different course of behavior.

7. Calvin’s concept of the perseverance of the saints is not equivalent in meaning to the concept of eternal security, nor should it be defined as such.
K. A critical factor that cannot be brought to bear on the discussion is that of human experience; this is based on the fact that only God knows who has made the salvation adjustment and who has not.  IITim. 2:19
1. Many have claimed faith in Christ, participated in Christian activities for some time and then simply decided to walk away from it all; therefore, some argue that they never were saved in the first place.
2. Others claim some sort of “revival conversion” and manifest no positive spiritual growth or fruit; this has resulted in some arguing that the experience did not constitute obeying the gospel.  IPet. 4:17
3. Because human beings cannot know with certainty who has made the salvation adjustment, the discussion must exclude human experiences and focus strictly on the revelation contained within the Word of God.

II. When one considers God’s plan from an eternal perspective, it becomes evident that the elect are eternally secure.
A. The Word of God indicates that God made many determinations in eternity past before anything existed but the Divine Trinity; these are referred to as the Divine Decrees.
B. Some of these determinations are found in the book of Romans, which provides an overview of God’s eternal plan for Christians.  Rom. 8:29-30
1. God’s foreknowledge included all facts and events of human history; this includes the knowledge of each volition and how it would respond in the angelic conflict.

2. One definitive proof of this fact is found in the existence of the singular Book of Life; the Book of Life is by definition a perfect record, which cannot be altered, of all those that would make the salvation adjustment during the course of human history.  Rev.13:8,17:8, 20:12
3. Peter makes it very clear that the matter of election in eternity past was based on this  foreknowledge of God.  IPet. 1:1-2

4. Those whom God foreknew would accept the terms of the gospel were marked out (proori,zw proorizo--to decide or determine something in advance) and set apart for a particular blessing--conformity to the image of Jesus Christ.  Rom. 8:29
5. In order to accomplish that goal, the person had to hear the gospel in time and determine (of his own volition) to accept the terms of salvation; the action of providing the gospel in time is seen in the verb called.  Rom. 8:30
6. Those that accept the terms of the gospel are cleansed of their sins and imputed with righteousness from God; this is the meaning of justified.  
7. The final action of glorification refers to the believer living in the resurrection body in Heaven with Christ forever.  Jn. 17:21-24
8. The initial objects of God’s plan are introduced at the beginning of verse 29 (the ones He foreknew) and do not change in these two verses.

9. Since Paul uses the accusative plural of the relative pronoun in every instance, it is evident that the same ones that were selected by God in eternity past are the same ones assured of future glorification.

10. Additionally, all the verbal forms are aorist indicatives, which presents an occurrence in summary, viewed as a whole from the outside without regard for the kind of or timing  of the occurrence.
11. The fact that all the verbs are found in the indicative mood indicates that they are to be understood as real and certain occurrences.
12. Although the first two actions occurred in eternity past and the second two occur in time, the final verb is still future; however, that future action is just as certain to occur as the actions in eternity past and the actions in time. 
C. Jesus Christ spoke of this same select group in a collective sense as all that He has given to Me.  Jn. 6:39 
1. The neuter form of the adjective pa/j (pas--all, each, every) is used with neuter of the relative pronoun o[j (hos--what, which) as a collective singular but there is no doubt that people are in view (cf. Jn. 17:2); the New English Translation reflects this very well as it translates this in terms of individuals.  
2. The perfect tense (expresses action in past time with existing results) of the verb di,dwmi (didomi--to give, to bestow) indicates that the Father already knew who He would give to Christ and that group continues to exist at the present time.
3. The collective singular is defined more explicitly in the following verse as everyone who beholds the Son and believes in Him.  Jn. 6:40
4. Jesus guarantees that this collective group will be resurrected (Jn. 6:29); He individualizes the promise three more times in John.  Jn. 6:40,44,45
D. The work of Christ on the cross respecting the matter of sins is viewed as a once for all proposition; additionally, the matter of consecration to God is viewed as a once for all event.  Heb. 10:10,14
1. For one to state that Christ died for all the sins of the world and then make sins the basis for losing one’s salvation is completely illogical and contrary to the stated purpose for the First Advent.  Matt. 1:21
2. That essentially exalts the power of sin above the power of God, which contradicts a number of statements that indicate that the work of Christ is greater than the reality of sin and death.  Rom. 5:15,18-19
III. The essence of God as it relates to the matter of eternal security.

A. While some like to cite every aspect of the essence of God as a proof of eternal security, upon closer examination some “proof texts” do not prove eternal security at all.
B. For instance, some cite the attribute of sovereignty to document that it is God’s desire for all to be saved (ITim. 2:4) and the related fact that He does not want anyone to perish (IIPet. 3:9); however, those realities do nothing to prove eternal security.

C. Similarly, the fact that God knows everything (omniscience applied) does not document anything with respect to the matter of the security of one’s salvation.  IITim. 2:19
D. Nevertheless, when one considers some of the other attributes of God, it becomes evident that once a person makes the salvation adjustment he cannot be separated from that relationship to God.

E. The attribute of righteousness is critical to an understanding of salvation in the first place; if the righteousness of God was satisfied with the work of Christ on the cross, and any person has placed his faith in that work, there is nothing more required.  Rom. 10:4

F. The matter of God’s justice was also addressed at the cross so He is free to bestow righteousness freely since the sins of mankind were judged at the cross.  Rom. 3:24-26
1. He argues very cogently (clearly, convincingly) in Romans that the God who has justified the Christian cannot then turn and condemn him.  Rom. 8:33

2. He further argues that Christ always lives to intercede for the Christian, so how could He turn and engage in prosecuting him?  Rom. 8:34

G. If both righteousness and justice have been satisfied by the work of Christ (and the sins of the Christian are no longer an issue) God cannot renege on His promise to save and keep saved.  Heb. 6:17-20
1. Luke indicates that God’s veracity is a factor in providing the believer with the knowledge (hope) of his future with the Forerunner.  Heb. 6:19-20

2. Further, it is evident that God desires those that have become heirs to understand that His purpose is immutable; thus, nothing can change it.  Heb. 6:17

3. The very term forerunner indicates that Jesus Christ has gone to Heaven ahead of those He has saved and that they are certain to follow.  Jn. 14:1-3
4. Additionally, he uses the term anchor in a metaphorical way to denote something that provides security or certainty for those that have taken refuge in Christ.
5. In the Lord’s prayer, Jesus Christ prayed specifically for those that the Father had given Him would share in His resurrection glory.  Jn. 17:24
6. If they are not secure and kept secure to join Jesus Christ in Heaven, then one can argue that Jesus acted in a manner that was not in compliance with His Father’s will.  Jn. 5:30, 6:38, 8:28

7. Luke appeals to the indestructible nature of the Great High Priest to teach that His resurrection guarantees that He will not only save those who come to God through Him, but that He will also keep interceding on their behalf.  Heb. 7:24-25

H. The attribute of love provided God’s motivation for salvation in the first place (Jn. 3:16); Paul indicates that there is no one (including Satan and demons) or nothing that has existed or will exist that can ever separate the believer from the love of God in Christ, which documents his security.  Rom. 8:38-39; IJn. 3:1-2
I. Peter makes it clear that the omnipotence of God will protect each believer until the time of the rapture; this does not preclude physical death, but assures the Christian of participating in the resurrection.  IPet. 1:5; Jn. 10:28-30; IITim. 1:12
IV. When one considers the various aspects of what God does in time at the point of salvation, it becomes evident that the Christian cannot be condemned (lose his salvation) and is assured of sharing in God’s glory.  Rom. 5:2; IPet. 1:4

A. The reality of the new birth.  Jn. 3:1-8
1. Nicodemus recognized that physical birth was a unique event and could not be repeated; further, it is impossible to reverse human birth and become unborn.  Jn. 3:4

2. When one is born into a family that reality cannot be changed; one may become estranged or alienated from his parents, but they do not cease to be his parents and he does not cease to be their child.

3. In a similar fashion, once one is born again he becomes a member of God’s family and cannot cease to be a child of God.  Jn. 1:12; Gal. 3:26; IJn. 3:1-2

4. The new birth was accomplished by means of the imperishable seed of the Word of God, which means that the new nature is not subject to decay or destruction.  IPet. 1:23
B. The legal process of adoption.
1. The theological reality is that all men are born into spiritual death by virtue of the indwelling sin nature, and serve Satan as slaves; thus, all men share his destiny as children of wrath.  Eph. 2:1-3

2. As part of His plan God determined to adopt certain members of the human race in eternity past.  Eph. 1:5; Rom. 8:15
3. At the point of salvation, the child of the Devil is separated from his natural family (Satan and those in the cosmos) and is entered into the family of God.  Col. 1:13
4. While the experiential entrance into the plan of God comes as a result of the new birth (Jn. 1:12, 3:3), the principle of adoption deals with the more concrete matter of one’s legal standing before God.
5. As in the Roman process of adoption (the background to the New Testament teachings), adoption was permanent and could not be reversed.
6. Although the Christian becomes a child of God at the point of salvation, the final redemption of the body awaits the future.  Rom. 8:23
C. The new birth deal withs the matter of being part of the family of God, which also means that believers become part of the body of Christ.  ICor. 12:27
1. It is not logically consistent to think that God makes Christians part of the body of Christ and then would not keep that body intact.
2. Paul makes it explicit that it is God who has united believers into a single body, placing each one as He desired, and blending them together in compatibility with His own will.  ICor. 12:18, 24

3. For God to make a Christian part of the body of Christ and then remove him or allow him to be removed would impute inconsistency or failure to God.  Rom. 11:29

D. The reality of becoming an heir.

1. The matter of inheritance actually flows from the previous matter of the new birth since the child shared in the father’s inheritance as his child.  Rom. 8:16-17
2. In the book of Colossians Paul makes it explicit that God has qualified (empowered, authorized) believers to participate in the inheritance.  Col. 1:12

3. When Peter speaks of the future of believers, he speaks with regard to an inheritance that is reserved in Heaven.  IPet. 1:4
4. The perfect passive participle of the verb thre,w (tereo--watch, guard) indicates that God is preserving the inheritance of each believer now and will continue to do so.  cf. Heb. 6:10
5. While the nature of one’s inheritance may vary and one may forfeit certain blessings by virtue of his actions, the inheritance is guaranteed based on the familial relationship.  
E. The change of sphere and union with Christ.

1. The matter of positional truth is defined by Paul in terms of a transfer from the sphere of Adam, the old sin nature, and death to the sphere of Jesus Christ.  Rom. 5:15
2. Paul also relates this change of position to the transfer of the believer from the kingdom of Satan to the kingdom of God’s Son.  Col. 1:13

3. The baptism of the Holy Spirit is the mechanic by which the believer is transferred from the realm of Adam into union with Christ.  Rom. 6:3

4. One must recognize that retroactive positional truth, current positional truth, and future positional truth mandate that the believer’s union with Christ includes his future association with Christ in glory.  Rom. 6:5,8
F. The sealing ministry of the Holy Spirit.
1. The Bible makes it plain that at the point of salvation the Holy Spirit takes up permanent residence within the body of the believer.  Acts 2:38; Rom. 8:9b,11; IITim. 1:14; James 4:5
2. Another function of the Holy Spirit at salvation is that of sealing; the Greek verb sfragi,zw (sphragizo) is used to denote at least three things.  Eph. 1:13, 4:30
3. The first matter is that of power and authority; a seal depended on the importance of the one placing it, and breaking the seal involved violating the authority of the one who placed it there.  
4. The second deals with the matter of ownership; when the Holy Spirit seals the believer it indicates that the transaction of salvation is complete and the believer is now God’s permanent possession.  Rev. 7:3-4
5. The same reality is seen in the doctrine of redemption, which teaches that God has bought the unbeliever from the slave market of sin and he is viewed as God’s possession.  IPet. 1:18-19
6. The third thing the seal denotes is security; when something was sealed it meant that it could not be changed in any way.  Dan. 6:17; Matt. 27:66
7. Paul explicitly declares that the sealing of believers extends up to the day of redemption, which refers to the resurrection of the body of the Church Age believer at the rapture.  Eph. 4:30; Rom. 8:23
V. When one approaches this subject from the standpoint of logic and linguistics, he is forced to the conclusion that the Christian cannot become unsaved.

A. Logic of a fortiori.

1. The term a fortiori is derived from Latin and means with greater force or reason; it is used to draw a conclusion that is even more certain than a previously accepted one.
2. This is an argument that is applied to a situation in which if one thing is true then it can be inferred that a second thing is more certainly true.
3. The principle of a fortiori is used to make a logical deduction that if God is able to do the more difficult thing in saving unbelievers, it only makes sense that He can do the easier thing and keep believers saved.  Rom. 5:9
4. Additionally, since God did the most for Christians when they were still His enemies, it stands to reason that He will do much more for those that are His children.  Rom. 5:10
B. The Greek language of the Bible regarding the matter of salvation.
1. Ephesians 2:8

a. This verse begins with the concept of grace, the unmerited and undeserved favor or goodness of God that is the basis for salvation.

b. Paul follows this with a periphrastic construction, which uses a present tense of the verb eivmi, (eimi--you are) that is coupled with a perfect passive participle of the verb sw,|zw (sozo--saved, delivered).
c. The force of the combined verbs is that the audience exists presently in a state in which they have been saved in the past and the result of having been saved in the past still exists.
d. In other words, once a person truly exercises faith in Christ and is saved, he remains in that state of being saved.
2. The use of the double negative ouv mh. (ou me--not not) in the Greek expresses a certainty that rules out the possibility of something even being a potential.  

a. In the gospel of John Jesus denies that one can believe on Him for salvation and ever need to believe on Him for salvation again.  Jn. 6:35

b. He further goes on to emphatically deny that anyone who comes to Him for salvation could or will ever be rejected.  Jn. 6:37

c. Jesus uses this same double negative construction later in John to deal with the impossibility of any of His sheep perishing (being separated from Him).  Jn. 10:28

d. Luke writes in Hebrews, citing a passage from Deuteronomy to express the impossibility of God ever abandoning or leaving His people behind.  Heb. 13:5

 C. The definition of eternal life.

1. God has revealed that He possesses the attribute of eternal life (IJn. 1:2, 5:20), which primarily deals with the quality of life He has but also deals with the matter of its duration.  Ps. 90:2, 93:2
2. Jesus promised those that complied with the dictates of the gospel the gift of eternal life.  Jn. 3:16, 6:47; Rom. 6:23

3. The Greek adjective is aivw,nioj (eternal), which pertains to a period of time without beginning or without end; outside of the New Testament the term never loses the sense of perpetuity.
4. In the first epistle of John, he stresses the fact that his purpose in writing was to provide assurance to those that believed in Jesus Christ regarding the certainty and security of their salvation.  IJn. 5:11,13
D. What has been done in the past and should be avoided is making generalizations with respect to Greek tenses and their exact significance in a particular verse.

1. This has led to the rejection of certain teachings because some doctrinal teachers have been overly zealous in seeking to defend the truth against those that oppose it by appealing to distinctions that sometimes are not germane.
2. To make blanket statements that an aorist verbal form only describes a single activity at a single time in the past is patently false.  Rom. 8:29-30
3. Simply put, sometimes the verbal forms for believing are found in the aorist tense and sometimes they are found in the present tense.

4. While there may be some distinction to be observed, in some cases there is no discernable difference in the meaning.  

5. For instance, when Paul commanded the Philippian jailer to believe in the Lord Jesus he was not saying believe now but there is no need to exercise faith going forward.  Acts 16:31

6. In fact, the command to believe occurs in both the aorist imperative and in the present imperative and there is no significant difference in their force.  Mk. 1:15; Acts 16:31

7. Additionally, the present and aorist tenses in the subjunctive mood do not impact the matter of whether something is a single act or an ongoing action.  Jn. 6:29, 20:31 present subjunctive; Jn. 1:7, 19:35  aorist subjunctive
VI. Problem passages and their resolution.

A. In some cases the problem is not a particular passage; rather, it is the expected result of a faulty theological presupposition(s) the interpreter brings to the passage.

1. This is clearly seen among interpreters who hold to some or all of the classical positions of Calvinism.
2. The acceptance of total depravity (they define this as an inability to believe on one’s own) rules out any command to believe, since one cannot believe unless God lets him.

3. The doctrine of unconditional election (God’s free choice before creation, not based on foreseen faith, which rules out foreknowledge) teaches that one has no say in the matter of salvation, effectively eliminating human volition.
4. The teaching of limited atonement (Christ died only for the elect) means that even if an unbeliever wants to be saved he might not be able to.
5. The doctrine of irresistible grace (one cannot reject salvation) indicates that if God calls one in time, he is not able to reject or resist the ministry of the Spirit.  Acts 7:51
6. The very false teaching of the perseverance of the saints (all believers will ultimately be obedient), which is not synonymous with eternal security, eliminates permanent spiritual failure as a potential.  ICor. 3:15; Rev. 2:22-23, 3:16
B. Other problems arise when one does not have an understanding of the multiplicity of ways a term can be used, or does not understand the distinction between the three phases of salvation.

C. If one confuses the matters of physical death, spiritual death, temporal death, operational death, or eternal death certain passages will be distorted.  
1. Jn. 11:26: everyone who lives and believes in Me shall never die (the second death, the Lake of fire).  Rev. 20:14

2. Lk. 9:60: allow the dead (the spiritually dead) to bury their own dead (the physically dead).
3. Lk. 15:24: for this son of mine was dead (temporal death), and has come to life (reversion recovery) again.
4. Eph. 5:14: awake sleeper, and arise from the dead (temporal death).
5. Rom. 7:9: sin became alive (the sin nature attacked), and I died (temporal death).

D. If one does not recognize the three distinct phases of salvation, he can confuse Ph1 salvation with Ph2 or Ph3 salvation. 

1. Jn. 5:34: but I say these things so that you may be saved (Ph1 salvation).
2. Rom. 5:9: having been justified by His blood, we shall be saved (Ph3 deliverance) from the wrath of God through Him.
3. ITim. 2:15: But women will be saved through the bearing of children…(Ph2 deliverance from satanic input and her own sinful trends).
4. James 1:21: in humility receive the word being implanted, which is able to save (Ph2 deliverance from the power of the old sin nature and Ph3 deliverance from loss at the Bema Seat) your souls.
5. James 2:14: Can that faith save him? (save him from Ph2 failures to apply and Ph3 loss at the Bema)

E. While it is not possible to address every problematic passage, these are indicative of the types of misinterpretations regarding the matter of eternal security.
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